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Easter 2020 
 
Jeremiah 31:1-6; Ps. 118:1-2, 14-24; Col. 3:1-4; John 20: 1-18; Matt. 28: 1-10; 
Acts 10:34-43 
 
Lord Jesus Christ, you transformed the tomb of death into the womb of new life: 
make us joyful witnesses of this good news, that all creation may be redeemed, 
restored and reconciled; for you live and reign in the unity of the Blessed Trinity, 
one God, in glory everlasting. 
 
Happy Easter – Christ is risen, he is risen indeed. Hallelujah! 
 
Standing at the baptism font I am reminded of how it symbolises death and life, 
our journey into the community of faith and the body Christ. It is traditionally 
placed at the entrance of the church as it marks our journey to the altar/table 
where we have intimate communion with Christ – the maturity of our 
relationship with him. The Christian community is on both sides of the sacred 
space enveloped by sacramental symbols. Baptism is also associated with Easter, 
as it marks our death and resurrection in Christ, and therefore the renewal of 
our baptismal vows to renounce the world, the devil and sin. (Within the Lenten 
tradition, the 40 days of Lent are use to prepare for baptism candidates that 
would be baptised at the service of lights on Easter morning).  
 
Celebrating Easter in 2020, I can’t help but feel a sense of nostalgia of previous 
years, and what could have been a much joyous event if not for the coronavirus 
lockdown. Yet, it offers us an opportunity to share in feelings similar to what the 
disciples experience, especially the women going to the tomb on that first Easter 
morning with a sense of longing and remembering of the times spent with Jesus, 
their friend and teacher.  
 
We live, like the disciples of Jesus, in historic times. With the fast pace of events 
the last few weeks, I think it is natural to have a sense of denial about the 
circumstances. Yet, history is marked by an objectivity that also validates God’s 
resurrection creativity. 
 
The resurrection of Jesus Christ has stark parallels to our current situation. The 
resurrection therefore offers insight into how we can perceive the events 
unfolding in our current existence. 
 
5 observations:  

1) The resurrection is unexpected, both in time and the characteristics of the 
event. Humans have the ability to predict the near future with accuracy, 
but long term, the nature of history is characterised by chaos and 
unpredictability. We perceive that God’s rationality is not in sync with our 
emotions. He is aware and may acknowledge our emotions, but does not 
respond to them, as we would necessarily like.  

2) The resurrection is better than what we can imagine. Humans have 
limited understanding and knowledge – science is demonstrating our lack 
of knowledge as we keep on discovering new things about nature and life, 
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disproving or advancing existing viewpoints. In this process, God is 
constantly being revealed more to us. In our exploration, our research in 
philosophy, theology and science may yet be able to better explain how 
God reconciles the material with the spiritual in the resurrection. This is 
an important ontological question – the reality of our existential being. 
Thomas Aquinas, the famous theologian, spoke of primary and secondary 
causality: God is the primary cause of existence and being, and humans 
are offered an opportunity to better perceive their cause of existence and 
even offer a cause to their broader interaction with creation.  

3) The resurrection creates new paradigms. Within the transposing causality 
of the resurrection, new paradigms of life and death are emerging. 
Jacques Derrida wrote about a ‘post-human’ theology, which may be 
helpful here – the context is that Christ did not rise from the dead just for 
himself. He could have immediately ascended into heaven, but he did not, 
because he also rose for us. Understanding the incorporation of the 
causality, being born again, having Christ resurrects us and in us, a 
doxological transformation occurs. Bruggemann writes about this in his 
Lenten reflections and his book on prophetic imagination, juxtaposing the 
‘Empire’ and those who opposes it. The way we worship changes, and the 
worship then changes us. In our post-death state of worship, we no longer 
project our worship to God for self-serving reasons. We no longer need 
and want some kind of life-security related to death from God, and 
therefore the conditions dissolve.  

4) The resurrection is a radically transformative experience. The 
resurrection is vehemently opposed to any notion of negativity typically 
associated with death. The proleptic statement “Christ is risen” 
transforms our human privilege, and the anthropocentrism whereby our 
ethics and economics resolve around humans. Prolectic rhetoric takes 
into account and already addresses the problem. In this instance, the 
resurrection, which is always closely connected to a death-like state, 
transforms the very being of death, its ontological state. Therefore in the 
scriptures we read about the stone that the builders rejected became the 
foundation (corner stone), we pray in the collect that the tomb becomes a 
womb for new life, and the wilderness becomes a vineyard. As the 
resurrection becomes incarnate in us, we become beings that are 
catalysts for life, hope and joy. It is through these means that we can help 
in rebuilding this world.  

5) The resurrection sets the scene for something far greater, bigger and 
better to come. It is good news in a time when people are asking what life 
will be like after Covid-19. As Mary clings to Jesus’ feet, he tells her not to 
hold on to him. He is rather saying that she should follow him. That has an 
eschatological bearing, as we are called to be detached yet wholly 
committed to this world.  

 
How do we respond to the glory the resurrection is revealing? St Paul addresses 
this issue in his letter to Colossians by asking where are their minds set? - On the 
things of the earth, or in heaven, because that will inform us how to transform 
this world? Then we should realize that grace is found in the wilderness, that 
hidden space of isolation, because it validates the objectivity of historical 
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phenomenon. Jesus had already left the tomb before the women arrived. The 
independence of the resurrection and later validation should produce faith as it 
does for John. The narrative also sets a model in how to respond. Mary lingers, 
and that eventually results in her encountering the divine Gardener.  
 
In our current circumstances when we are desperate for new ideas, and the 
economy seems barren, the encounter with the Risen Lord births in us the 
theological virtues of hope, faith, and love. These are for personal edification, but 
until they are witnessed in a community, it remains a theory and simply a 
personal experience. Only community can truly fulfil the role of being and 
existing as rebuilders of cities. That should be the cause of the resurrected 
community of faith.  
 
World changers follow the prompting of divine calling. They are the ones 
understanding their cause of existence and therefore included in Christ’s reign. 
Christ is the judge of the living and the dead. This does not refer only to humans, 
but to institutions, organizations and businesses. Having resurrected power, 
understanding, and wisdom in us, we can offer guidance, and direct people onto 
paths of salvation in the rebuilding of our world. Future generations will be the 
judge of this one, and may they say that we were able to transform tears into 
praise.  Amen. 


